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JOB v. 2. The latter part of the Verſe. 
----. And Envy ſlayeth the ſilly one. 


that they are not Evil in themſelves, bur 
Good AfﬀeFtions, which Nature has fur: 
niſh'd us withal, for great and noble Purpoſes. 

Right Reaſon, Wiſdom, and Dilcretion, are 
our principal Faculties, 'tis true ; Theſe ought 
to Command, and give the Rule ; yet all our 
other Powers and Paſſions have their proper 
place, and are deſign'd to fignifie and expreſs, to 
atrend and follow the Reſolution of our Judg. 
ment, and to exert themſelves ſo far as Reaſon 
ſhall direct. 

And were this Order well obſerv'd, how bleſt, 
how happy ſhould we be? Our Motions all 
Harmonious, our Minds ſerene, our Ends well 
choſen, our Methods appoſite, and we ſhould 
be eaſe under all Events, 

But oh! how ſhamefully do we invert the 
Order of our Nature. How baſlely do we force 
our Reaſon, and make it truckle to a preſent 
Plea- 


P LUTARCH ſays of Human Paſſions, 
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Pleaſure? How eaſily do we ſuffer an Inteſtine 
War, and. ſubmit to a perpetual Claſhing, Tu- 
mult, and Diſorder in our ſelves. 

If Brutes could underſtand, they would re- 
joyce in their Condition of Neceflity, and de- 
ſpiſe our Eſtate of Liberty and Reaſon, when 
they obſerve how farally we abuſe them : How 
we Love and Hate, Deſire and Shun, are Eager 
and Impatient, Vehement and Furious, beyond 
the Dire&tion of our Reaſon, or the Value of 
the Object. 

And thus, by Indulging to our Paſſions, we 
deſtroy our Happineſs ; as well in all other In- 
ſtances, as in thoſe of my Text, for Malice 
Killeth the Fooliſh Man ; and envy ſ/layeth the 
filly one. 

| ſhall not trouble you with an account of 
the Wiſdom, and Antiquity, of this Book of Job ; 
the truth of the Hiſtory, its Credit and Eſteem ; 
the vaſtneſs of his Riches, and the Proſperity of 
his Family ; the Malice of the Devil, and the 
ſad Cucecks of his Aﬀairs. It is enough thac 
I obſerve the occaſion of the Words, and then 
I ſhall proceed to the Argument it ſelf. 

Chapter the third, at the firſt Verſe, we find 
this Holy Saint in great Afﬀiction on every fide; 

and 
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and ſo much the more as he was deſerted, or, 
which is worſe, reproach'd and upbraided by (59+ 
his. pretended Friends. For Eliphaz, the Temanite, 
tho' he ſeems to- pity and adviſe him, yer he 
loads him wich Calumny, and lays all manner cz. «+ 
of Evil to his Charge. That Ploughing Iniquity, 
and Sowing Vanity, he had Reaped the ſame, (Chap. 
4+. 8.) That, by the blaſt of God he periſhed, and 
by the breath of his Noſtrils he was conſumed, Ver. 9. 

This is his Accuſation, and this the Comfort 
they adminiſter. But as for the Proof, ir ap- 
__ that he did not ſpeak theſe things upon 

is Knowledge, or upon the Teſtimony of cre- 
dible Men ; bh reſolves, from a very uncertain 
Topick, that Fob muſt needs be ſuch an one, 
becauſe he was Affifted, Remember, T pray thee, 
(Ver. 7.) who ever Periſhed being Innocent , or 
where were the Righteous cut off. And, Call now, 
(Chap. 5. ar the 1 /. Verſe) if there be any that 
will anſwer Thee, and to which of the Saints wilt thou 
turn? For Malice killeth the fooliſh Man, and Envy 
ſlayeth the ſilly one. 

And thus he inſults this Holy Sufferer, and 
would have him believe, that he was this Ma- 
licious Man whoſe Vice had killd him, and. this 
Envious Man whoſe Spite had lain him. 


Be 
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Becauſe Ambition and Envy are the common 
Vices of a plentiful Fortune, he concludes thar 
Job muſt needs have been guilty of them, and 
is therefore Puniſhed. 

Bur leaving Job to juſtific himſelf, as he does 
by appealing to God, Thou knoweſt that T am not 
Wicked, and that there is none can deliver out of thine 
hand, (Ch. 10. 7.) And leaving him alſo to 
anſwer his Friend, and expoſe his Reaſonings ; 
For God deſtroys as well the Perfeft as the Wicked, 
as he proves at large, Chap, g. 22, &c. Leaving, 
I ſay, the Diſpute to them, the Maxim of the 
Text remains a Truth, which neither part de- 
nied, which all muſt allow, That, Envy ſlayeth 
the filly One. 

Theſe Words are one entire unlimited Pro- 
poſition, Viz, That, Envy flayeth the Eavious 
Man, 

And that we may more clearly underſtand ir, 
and be more ſenſibly affe&ted with ir, I ſhall 
proceed, with all poſlible brevity, in this fol- 
lowing Method. 


Firſt, I will endeavour to explain the Vice, 
or what we underſtand by Envy, and when a 
Man may be ſaid to be an Envious Man, 
Secondly, 
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Secondly, I ſhall enquire into the Truth of his 
CharaRer, or how juſtly ic is ſaid of an En- 
vious Man, that he is a ſilly one. | 

Thirdly, 1 ſhall conſider the fatal Effects of 
this Fooliſh Vice, or how certainly it will deſtroy 
him ; for, Envy ſlayeth the filly one. 

Fourthly and Laſtly, by- way of ' Application, 
I ſhall humbly propoſe the proper Remedies of 
ſo great an Evil. 


[ begin with- the firſt of thele, and ſhall 
endeavour to explain the Vice, or what is un- 
derftood by Envy, and when a Man may be 
ſaid to be an Envious Man. 

Now, Envy is a Regret of Mind, or an in- 
ward trouble at the Proſperity of another, ea ra- 
tione, or for that reaſon only, becauſe he is ſuc- 
celsful in the World. 

There are'a great many Vices, as-Ambicion, 
Malice, Pride, and others, that carry a reſem- 
blance of it, . and are relaced to it; bur they ei- 
ther proceed from a different Principle, or ter- 
minate in ſome particular Object : They are con- 
fin'd and limited, but Envy is Indefinite, Thus 
Malice is a diſguſt to a particular Perſon or 
Company, upon ſuppoſition of Injury received ; 

B an 
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an Ambitious Man would attain to ſuch a de- 
oree of Honour as he propoſes to himſelf, bur is 
well pleaſed that others ſhould enjoy the reſt. 
A Proud Man would be reſpected above his 
Merir, but is content, if ye will value him as 
he deſires, to allow you ſomething in return. 
But the Principle, the formal Reaſon of this 
ſingular Vice of Envy, is a Repining, a Gnaw- 
ing, a Trouble in the Mind , that any Man 
ſhould proſper. 

Whether his Enjoyments are any prejudice to 
him chat envies them, or whether they are not ; 
whether he has the lame, or greater advantages 
in the World, or whether he has not; it is e- 
nough that his Neighbour is happy , he is nor 
able to endure A FEY: 2 

Thus Plutarch 'd it by, Spite Indefins 
and ſays, That it reſembles the Diſeaſe calls Fury 
thalmia, a Diſeaſe in the Eye, which makes it un- 
able to endure the brightneſs of any Light whatever. 

tovidentia oft zgriendo And With him Tully, and all Philo- 

fuſcepra propeer akerivs ſophers agree, That the Specifick ditfe- 

res ſecundas, quz nihil es 

noceanc invidenti, Tuſc, TENCe of Envy is Impatience at the 

EVE Proſperity of another as ſuch, or tho 
be in no wiſe prejudiaal to him that en- 


VICsS 1t, 
This 
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This is the Vice of Envy; and it is more or 
leſs predominant and rancorous, according to 
the Tempers of Men, and the Indulgence that 
it finds. 

Sometimes ir fpits its Venom at the Throne - 
of Heaven, and ftrikes at the Majeſty of God 
Himſelf, Sometimes it is exerciſed upon Kings 
and Princes, and Perſons of the higheſt Rank ; 
yet- Inflances of ſuch Extravagance are more 
rare, bur the uſual Objects of” our Envy, arc 
thoſe of our own Condition ; thoſe with whom, 
as we think, we may pretend an equality, not 


| far above us nor below us, bur ſuch as are upon 


or near our Level. The extremities 
of Fortune, as the Philoſopher ob. , 7% ww Nous, 
ſerves, are for the moſt part free | 
from Envy. Mighty Acquiſitions, 
ſuch as we can never hope for, are 
apt to extinguiſh it ; and ſuch an in- 
riour Station as We are not likely to fall into, 
cannot eaſily provoke it. 

The uſual Objects then of Spite and Envy, 
are thoſe of the fame Condition and Prerences ; 
thoſe that are in our Eye, choſe whom: we emu- 
late, and with whom we contend and ſtrive. 

This is the Vice, and this is the Sphere of its 
adtivity. B 2 And, 
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And, indeed, there is not any evil habit to 
which we are more inclin'd, than to this of En- 
vying the felicity of our Neighbour ; nor is there 
any more pernicious. Plerique ſunt Invidi, ſays 
Tully, maximeque eſt hoc commune vitium. Moſt 
Men are envious in F6me degree ; nor is there 
any Vice ſo general as this. 

Nothing therefore can be more expedient than 
to expoſe this Monſter, this corruption. of Hu- 
man Narture, in its proper Colours. 

For tho? all Men are inclin'd to it, as 1 ſaid, 


yet none-can endure to own it, it is {o contrary 


ro Humanity, -meny as Society, and Good 
Will, chat every one deteſts the Imputation. Bur 


' nevertheleſs, it is of ſo corroding a Nature, that 


it eats thro? the Heart, it makes its way thro' all 
its coverings, and, in ſpite of all endeavours, it 
will break forth into the open Air, it may cafily 
be diſcern'd. For, 

Sometimes it appears without diſguiſe ; the 
Paſſion of the Envious overcomes him, and he 
drops his Guard, flies out. into open Rudeneſs 
and ſcurrilous Expreſſion. What He ! What fuch 
an one! ſo contemptible a thing ! it can never be ! 
The news of another Mans ſucceſs, ferments and 
{wells him into Rage and Fury. They bark like a 

Deg, 
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Dog, ( ſays St. Auguſtin ) and are pale i the face ; 

they threaten with their Head, they wring their Hands, 

and gnaſh their Teeth. Nothing ſo ungrounded, if it 

be;ill, that he will net ſay ; nothing, that has the leaſt ap- *08:5m 
pearance of Truth, that he will not aggravate. 

Or it thele groſſer Tranſports are reſtrained, 
or intruſted only with his intimate Friends, yer 
the Diſtemper will appear, chro' all the various 
Diſguiſes of it. For, 

Sometimes you may ſee it in his very Gratu-- 2, 
lations, and diſcern his Envy in his molt kind 
expreſſions. Tho it ſeems an eaſie matter, (ays 
St. Chry/oſtom, to rejoyce with them that do rejoyce, yet, 
in Truth, it is very difficult, and he muſt be a Man om. 54. 
whoſe Mind is exerciſed in Vertue, that can ſincerely ©®*" 
do it. , 

For when with his Tongue he gives you joy, 
you may read his Trouble in his Face, in his un- 
caſte manner and exotick Actions ; - in the rolling 
of his Eyes, in the convulſion of his Feet ; in 
ſome involuntary Motion or other, in every parr. 

Sometimes he vents his angry "Tumor in a+ 3. 
Py enarration of all the evil, or the darker 
part of your condition, Simpliciuvs lays of an En 
vious Man, That he is an Enemy to every one that 1s 

whappy ; and therefore if he cannot deſtroy him, he will 


at 


- 
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at leaſt diſhonour, leſſen, and undervalne him, as much 


as he can. 

He appears very well mdeed, he will tell you, 
but no Man is happy in every part ; his Age or his In- 
firmities, his Paſſions or his Troubles, bis Crofſes or 
Mfcarriages, in theſe or thoſe particulars, are ſuch that 
1 would not change Conditions with him, Nay, per- 
haps he will ſay, that He is ſorry for it too, 
you may be Go he diſſembles, for he never 
hangs ſo long upon the brighter ſide of his Af- 
fairs ; he only touches upon that, that he may 
introduce the other, (which he loves to hear and 
{peak of ) with the leſs ſuſpicion. 

4. _ Sometimes his Envy bubbles our in vain In- 
ſinuations of his own Deſerts, That he has en- 
deavoured, tho' be ſays it, to merit what others obtain 
but his Simplicity, or his Modeſty, or his Ignorance of 
Jome kind of Arts, have kept him where he i ; and if 
Fortune rule the World, he muſt have done. - But there 
will come a Time — And thus, by a 
great many broken Expreſſions, you are to un- 
derſtand, that by how much he is not fo happy 
as another, by ſo much he is injur'd; and that's 
ſome ſort of eaſe and ſatisfaction to him. 

5. Sometimes it lurks in a vain pretence of Self. 
denial, of a mortified Temper, and a contempt 

| of 
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of the World. Deſpicio Urbem ! What I do not need, 
I do not Envy! Content's a Feaſt. Lord what a noiſe, 
what a duſt they make ! How much happier am T that 
aim at nothing, that hops for nothing, that would not 
be troubled with any more than I have ? 

Thus Envy ſhelters it ſelf under the Principles 
of Philoſophy, (as the moſt Sacred things are li. 
able co © ) "whilſt they uſe them only as Ve- 
hicles of their Malice, to amuſe the Hearer, and 
diffuſe their Diſcontent wich the greater Secrelie, 
and leſs refle&tion. 

The cruth of the matter moſt commonly is 
this ; They could not have their Will, and now 
they are convinc'd, as they make you believe, 
that there was nothing in it, if they had obtain'd 
it, They cannot deſtroy your Fortune, or re- 
duce it to nothing in Fa, and therefore they 
pleaſe themſelves, Ly making it nothing in Truth, 
in Worth and Value. 


Sometimes they throw their Envy upon their ;, 


Spleen, and then they chink they may vent it freely, 
and without reflection upon themſelves ; Com- 
plain, Revile, Arraign, Condemn, and be 4s Free 
and Witty with your Reputation as they pleale ; 


and when they have done all the Miſchief they 


can, beg Pardon for their Freedom, and hope 


you 
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ou will aſcribe it to the ſourneſs of their Blood, 
and not believe 'tis their real Opinion or habi- 
tual humour. 


Sometimes 1t appears under a Cloak of Piety 


and Religion. Becauſe a concern for the com- 
mon Good, and a deſire that Vertue may be 
rewarded, and Vice diſcouraged, are laudable 
Habits ; therefore, as Plutarch obſerves, they venc 
their Malice under a Pretext of Vertue, and a 
Publick Spirit. 1 is a ſad thing, ſay they, to ob- 
ſerve how Afﬀairs are managed. Come, come ! the 
World was never made for the Wicked ! we ſhall ſee, 
ere long, how the Mighty Ones are fallen, and then, 
The Meek ſhall iherit the Earth. 

And thus, by their envious Gloſles, they pro- 
phane the Sacred Writings, and forge a Title to 
other Mens Eltates. 

And therefore, Laſtly, Envy will exprels it ſelf 
as occaſion offers, in Rapine, Violence and Mur- 
ther. 

[t is certainly a Vice of the moſt bicter Nature. 


* When Wiles and Projects would not do, Saul 


ſers his Servants, nay, Jonathan his Son, to Mur- 
ther David ; theſe failing, he ſought to act the 
Villany himſelf. The Envy of Joſeph's Brethren 
prompted them to kill him out of hand ; bur 


 Reuben's 


te eg 
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Reuben's Vice was a little better natur'd,and he com- 
romis'd the matter, and only ſold him for a Slave. 
Indeed, he that cannot bear the Proſperity 
of his Neighbour, would certainly reduce him 
if he could. And therefore the Envions are al- 
ways ripe for Miſchief : They bridle their Ma- 
lice, or vent it with as little noiſe as may be, 
when they are not able to hurt ; but whenever 
occaſion offers, they bite like an Adder. - When 
they a&t without reſtraint or fear, nothing can 
divert; them. For Wrath is cruel, and Anger 1s out- 
ragious, but who can ſtand before Envy, Pro. 27. 4. 
Thele are a few of the more notorious Me- 
thods, by which the Envious expreſs their Tem- 
er. And if we lay them altogether, and con- 
ſider ther impartially, we cannot chooſe but 
have an ill opinion of the Vice. 
For, I hope, by this time, it appears, that no- 
thing in the World is more unworthy of a Man 
of Senſe, of Truth or Honour. 


For an Envioiis Man is a malicious Hypo- - 


crite ; if he ſhould appear as he is, he would be 
baniſhd out of all Society ; and therefore he dares 
not own his Quality, but lives in a diſguiſe, ſtu- 


— 
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dies to be wiſely ſpiteful, and hides his Rancour * 


under every Cloak. 
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Bur alas! his Nature will appear , and his 
Villany will be dere&ted. His Vice is very Fooliſh- 
nels; ic will expoſe and ruine him at the preſent, 
it will deſtroy and kill him in the end. For 
Envy ſlayeth the fully one. 

And ſo I proceed, as I propos'd, in the Second 
Place, to conſider the truth of his Character, or 
how juſtly it is ſaid of an Envious Man, that he 
is a ſilly one. And this was the ſecond Head of 
Diſcourſe propoſed. . : 

It is obſerved by ſome that the Particle 19 which 
we render for ( for Envy ſlayeth the filly one) may 
be alſo rendred vere, juſte, merits ; and ſo the 
vulgar Latin tranſlates it here, Vere parvulum oc- 
cidit invidia, which adds a mighty Emphaſis to 
the aſſertion of the Text, viz. That E#y ſlayerh 
the Envious Man, who is a filly one andeed, his 
Folly is extream, apparent, and indiſputable. 

Wiſdom conliſts in three ——_ 

In a perfe&t Knowledge of our Happineſs, or 
what is proper for us to purſue,and what to ſhun, 

In a right Underſtanding of the ficteſt means, 
whertby we may attain the Good, and avoid . 
the Evil. 

In a skilful application of thoſe means to their 
ends, that they may operate the moſt effeRual- 


Ee 
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ly towards the bringing our deligns to pals. 
A Wiſe Man then is one who weighs, com- 
ares, and values things exaatly ; who governs 
his Paſſions, and keeps his Mind entirely free ; 
who judges Fapancal , Chuſes rationally, and 
purſues his Ends with Sh—_ and proper Ap- 
plication: Who clears his Way of all Obſtructi- 
ons that Ariſe from himſelf, and can avoid, as 
much as may be, ſuch as are not in his Power, 
Now Folly is dire&tly oppoſite to Wiſdom, and 
therefore if this be a true Account, or Character 


of a,Wiſe Man, we cannot miſtake the notion of 
a Fool, 


A Fool then is one whole Underſtanding is | 


prejudic'd, whoſe Judgment is not free; who is 
vern'd by. his Paſſions, drawn into falſe Opini- 
ons, wild, unreaſonable Ends, and deſtructive 
Meaſures. 

Burt ſuch a filly one as this is, is that of .m 
Text ; he endures and cheriſhes a Vice that blinds 
his Reaſon, and puts him out of all poſlibility of 
being happy. | | 

Do bur conſider how odious, how deſpicable, 
how deſerted ſuch Men are ; how chey loſe both 


heir Intereſt and their Friends ; and this alone is 


enough to manifeſt their Folly, and ſupporr their 
Character, C 2 No 


— 
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No Man is ſelf-ſufficient, no Man is able ro 
ſtand alone ; we cannot be happy but by the | 
Mediation, the good Will and nce of one 
another. . ; | 

But an Envious Man is a common Nuiſance, 
that every one is offended with, and no Man can 
endure. . 

Indeed he hopes to be hid; it is the only Ma- 
lignity, as Plutarch obſerves, that no Man will 
own ; but Fnvy is ſo rank a Poyſon, that it cor- « 
rupts not one part only, but all the Man. Ler him 
therefore gild over the birterneſs of his Spixie as 
well as he can, it will taſte of the Principle, it 
will diſcover it ſelf in ſpite of Arr. 

And thus, filly Man! whilft he deſigns to hurt 
his Neighbour, he deſtroys himſelf. His Spite 
and Indignation make him overſhoot all modeſt 
bounds. He is ſo impatient till you underſtand 
his Worth, and how contemptible thoſe are of. 
whom he ſpeaks, that he thruſts ic upon you, 
that he overloads you, and raiſes a prejudice a- 

|  _  gainft himſclt, For every Man that 

privart deve, &> qudd 18 Preſent (ſuch is the —_— of the 
dk era > 5 Human Nature) is a Friend to him that ' 
is aſpersd, and looks awry upon hisg, 

Fnemy. Ir is but natural to reflect, that he muſt 

lurely 
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be a conſiderable Man, who is fo indu- New» bo- 


firiouſly vilified. cempro 
And thus rhe Darrt that he ſhoots at his Neigh- ber, nem 
bour, recoils upon himſelf. For there is ſuch a qt". 
complicarion of Evil Qualities in Envy and De- 
traction; of Curioſity, Conceit, and Pride; of 
Medling, Judging, and Malicious Cenſare, as 
makes Te Guilry nauſcous toall; and no Man 
knows but he may be the next, that ſhall come 
under his Laſh, and therefore every one deſpiles 
and avoids him, ; 
Or-if theſe things ſeem to affe& his Happineſs 
at too great a diſtance ; if he could have Spirit 
enough to bear up againſt a general Contempr, 
againſt that Scorn and Negle& he muſt certainly 
meet with; yet his Vice it ſelf is a conſtant Mi- 
ſery that, cannot by any mean? be ſhaken off; it 
is of ſo Peſtilent a Nature that it purs him out of 
all poflibility of being happy, and makes him 
the moſt uneaſie Creature in the World. 
No Being can be happy but in the way of his 
Nature. And therefore he that will graſp at 
that which is out of his Line, he that mult have 
what he liſts, and will have all things go ac- | 
cording to his Mind, or will be angry, is lure to 
be always milcrable. 


For 
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| For the Goods of the World, of Body, Mind, 
and Fortune, are diſpenc'd in Meaſures and De- 
orees amongſt us all, No Man can command 
whart he will, or hinder others as he pleaſes. No 
Man can be the beſt, or ſelf-ſufficient, or not 

wanting ſomething that another Man enjoys. 
And therefore he that does not conlider his 

Condicion fimply, as it is in it (elf, ( and bri 
his Mind to a ſatisfa&tion in it ) but with rela- 
tion and reſpect to other Perſons, {hall never be 
eaſte whilſt he lives. If another Man's Eſtate 
will ſowre the enjoyment of his own, he.muſt 
be unhappy till he has ingroſs'd the World, If 
he will not ſuffer others to be under the ſame 
poſſibilities of good Fortune with himſelf; if he 
mult be diſtinct from the reſt of his kind, or 
neither endure himſelf nor them, he muſt of 
neceſlity be always Miſerable, for the WBrld will 

never be at his Command. 

0! Invide Bur is not this a moſt horrible Infatuttion, a 


qui nun- 


quam qui- blindneſs upon the Mind ? Is he not a filly one 
res! an ig. indeed? He is not a Fool in a fingle Inſtance, 


ood om. Put he has loſt his Underſtanding. Ir looks like 
nis maliria 

haber aliquam felicitatis umbram, ſed tu ipſa Invidia, nequiſlima peffis, tormentum 
fine rcfrigerio, morbum fine remedio, laborem fine Reſpiratione, poenam fine inter- 
miſſjone, famem fine ſaturicate, ſemper habere videris? Aug. Serm. 18. 


a Judg- 
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a Judgment of God upon a Man, a Puniſhment 
of Wickedneſs, rather than a Vice : For,-as a 
Bird in a Net, he is always bufie, always angry; 
ſtriving, and frerting, and labouring in vain, till 
his Spirits are exhauſted, and he has work'd him 
ſelf ro Death. 

And thus much for the Character of an Emn- 
vious Man, that he is a ſilly one. 

I proceed, as I propoſed, in the Third Place, 
to conſider the fatal effects of this fooliſh Vice, 
or how certainly it will deſtroy him. For Envy 
ſlayeth the ſally one ; it does not only expoſe him 


at the preſent, and make his Life uneaſie to: 


him, BG. a&&-, as the Philoſopher calls it, but 
| Itgdeſtroys him utterly, and kills him in: the end. 
Ic affects his Body, vitiates his Mind, deſtroys 
his Soul, and ruines him in all Capacities. 
Firſt, It afte&s his Body. . 
Ic is not underſtood, that every Man that is 
Envious dies of Envy ; but that the Diſtemper 
is Mortal, and every Man that labours under it, 


is in danger of Death : The cauſes are at work * 


which naturally tend to produce the effect. 
For there is nothing plainer than that che Paf- 


lions of the Mind have good or ill effects upon: 


the Body, as they are managed. An eaſie chear-* 
ful. 
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ful eddinebs' of -T'emper, contributes very much 
to the Vigour, Health, and Pleafure of the Body ; 
but a tetrical Hijmoun,. Envy, Peeviſhneſs, and 
Diſcontent, ferment and ſowre the Blood, pre- 
cipitate the motion of the Spirits, urge outragious 
Paſſions, fill the Mind with angry Thoughts; 
hinder Relt, deſtroy our: Appetites, and take a- 
way all Enjoymient, breed Griet and Melancholly, 
and endin a ſickly livid| Look, in Laffitude, Con- 
ſumption, and Deſpair. Nay, many times is 
affets the Head fo -" chat it makes the. Envi. 
ous his own Deſtroyer. Mlyaoy xgnyy Tis 2x40 oy, 
ſays the Philoſopher. And upon theſe Accounts, 
it is expreſs d in: Seripture by a Fire that melts 
bim, (Plal. 112.10.) by a Worm that gnaws bug, 
by a Canker that frets him, (Pſali 3/7. 1.) by Rot- 
tenneſs in his Bones, ( Tarmes Oftium) that con- 
fumes and waſtes him, (Prov. 14. 30.) Thus Envy . 
is a lingring Death, and he that is troubled with 
it -has his Mortal Wound about him. Ir is a 
Poylon that is flow but ſure. 

And as Envy hurts the Body, ſo alſo in the 


| Second Place, it vitiates the Mind, and deſtroys the 


Moral Life. Envy is the Corruption of the 
Human Nature, a bale degeneracy. into the be- 
ſtial State, | 

For 


Mee Et em 
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For what is the diſtintion berween Us Men, 
and Brutes, but the Social Vertues? but Right 
and Property? or the gratifying of our ſelves 
with reſpe&t and ſafety to the intereſt of others ? 
Envy therefore changes our very Nature, and 
ſuperinduces another, but a moſt horrid, Form 
upon us. : | 

When Univerſal Juſtice and Morality are laid 
aſide, there is not in the World ſo miſchievous 
a Being as Man. When the reſtraints of Virtue 
are lolened, or put off, he is by ſo much the 
moſt Savage Creature, as Reaſon abuſed ; that 
is, reſslv'd into a ſelfiſh, ſpiteful Cunning, is 
the keeneſt, and the moſt able inſtrument of 
Miſchief. 

Thus Envy never is alone; it is not a ſingle 
Vice, but a radical Evil, that diffuſes its Malig- 
nity into every part, and expels all Virtue out 
of the Soul. Omnes virtutes concremat , ſays St. 


Auguſtine, Omnia bona diſſipat , omnia mala generat. 8er. 18. 


And, Where Envy and Strife are, there is Confuſion 

and every Evil Work, ſays the Apoſtle St. James, 
And if Envy diveſts a Man of his Virtue and 
his Reaſon, ir muſt of neceſſity deſtroy his Soul 
too ; and thus it. ſlayeth the ſally one, in all his 
Capacities of Suffering. 
: D Envy 
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Envy is more directly contrary to.the Nature 
of God, than any other Vice ; more diametri- 
cally oppoſite ro Love and Goodneſs, which are 
his very Definition, for God is Love, 1 John 4.8. 

Where then -will the Envious Man” appear, 
who has defac'd the Image of God upon bis Soul, and 
turn'd the Laws of his Nature off the Hinges, as 
St. Chryſoſtom, in one of his Homilies, expreſles 
It, 

Or if he be a Chriſtian, as we all are, it is 
ſo much the worſe; for Chriſtianity condemns 
him utterly ; he is a Scandal to the Goſpel, 
and ought to caſt oft the Profeſſion of ir. * 

For Chriſtianity is founded in Love; and our 
Szviour was introduc'd by the Heavenly Choir, 
with, Peace on Earth, Good Will to Men, And 
v hac was the Delign of his Glorious Appearance, 
but to Reconcile us to God, to skreen us from 
his Wrath, and cſtabliſh Love and Amity in the 
World? And what was his Doctrine ghat he 
raught us? Was it-not To Love our Neighbour as 
our ſelves * Was it not to Learn of Him, to be Meek 
and lowly in Mind, and not to afteR, applaule, ſu- 
periority, or the higheſt Place ? 

This then is Chriitianiry, that we wiſh well 
to all Mankind, and are content with our own 
Con- 
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Condition ; that we {ſympathize with our Neigh- 
bour, as Members one of another ; that we Rejoyce Rom. r2. 
with them that do Rejoyce, and Mourn with them that 
Mourn ; that we be\iot high-minded, bur apt to pre- 
ferr one another in Honour : that we think no Evil, 
that we ſpeak no Evil of any Man; but that we walk 
according to the Goſpel, and not mn Strife and Envying. 

This is the Life and Spirir of our Religion ; 
and therefore Envy is oppoſed to Chriſtianity, 
and repreſented as a Gentile, Heathen Diſpoſi- 
tion, ( 1 Cor. 3. 3. ) and the Envious are faid 
to be Enemies, and at Enmity with God, St. James 
4.5, 6, &c. and that they ſhall never Tberit the 
Kingdom of Heaven, Gal. 5, 21. No! to that 
Spirit, without all diſpute, they, muſt go, and 
with him they ſhall live, whoſe Image they bear, 
and who ated them here on Earth. - He has 
rooted out of his Soul whatſoever was Divine, and 
now his Spirit is removed {o far from God, thar 
it can never be united to him, for He that Loves 
not, knows not God. 

Thus Envy is a Mark upon a Man; it is the 
effe&t of a Reprobate Mind, and a confignation of 
him to eternal ruine, Rom. 1. 29. | 

Andthus, as briefly as I could, I have diſcuſs'd 
the Nature, the Charatter, and the Effefts of Envy. 

D 2 And 
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And do we yet believe the Scriptures? Do 
we allow the Propoſition ? Are we convinc'd in 
earneſt that Envy is a fooliſh, and a deſtructive 
Vice ? I am ſure we may, for it cannot be re- 
preſented ſo deform'd, ſo fatal, as indeed it 
IS, | 

Would they not then, whole Tempers are 
a little tin&tured with it, be delivered of it? 
Would they not return again to the cafe chear- 
fulneſs, and candor of the Human Nature ? 'ris 
never too late ; Reſolution, with a due applica- 
tion of means, will eftetually cure the Evil. 

Be pleaſed but to obſerve thele following 
Rules, and you ſhall never be troubled with 
the Diſtemper more. 

And this was the Fourth and laſt particular I 
propoſed ro conſider, viz, The Methods of Re- 
covery. 

And, in the Firſt Place, he that would be free 
from Envy, muſt endeavour to deſerve, as well 
as may be, both of God and Man. 

True Vertue gives a Man an Humble Opi- 
nion of himſelf ; acquaints him with his own 
Defects, or what he is nor, as well as what he 
is. It gives him ſuch a ſolid Peace, as he would 
not loſe ro gain the World. It enlarges his Spi- 


rit, 
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rit, and makes him leſs ſollicitous about Re- 
wards, calm and ecafie under any Diſappoint- 
ment. It is Vertue only that can ſubdue our 
Paſſions ; but a Spirit truly Goed, will become, 
mſenſibly, the Maſter of it (elf. 


Again, If you would be free from Envy, you - 


muſt bring your Mind to a good Opinion of 
your own Condition. 

The Impextection of our preſent State , or 
our Capacity of enjoying a great deal more than 
'we can have here, diſpoſe us to a continual de- 
fire, of that which we _ not, and a loathing 
of that which we have ; or to ſet a greater va- 
lue upon the Poſleſſions' of others, and leſs upon 
our own than they deſerve. 

But we ſhall never be clear of Envy tilt we 
have diſciplin'd our Minds into a better Opini- 
on. For that which we eagerly deſire, we ſhall 
be angry if we don't obtain. He then that 
would be eafie in his Mind, muſt govern his De- 
fires, and make the beſt of what he has: He 


-mult be glad char he enjoys ſo many things, and 


that he needs, or wants, {o few, 

There is, upon the matter, ag, equal deſtri- 
bution of Good. If one has Riches, another has 
Health.; it one has Honour, another has Wiſdom; 


and 
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and no Man's Caſe is:cither all Evil, -or all Good. 
He therefore who would be free from Enyy, 
muſt turn his Eyes within. We live.amongſt 
innumerable Contingencies; we cannot have all, 
or what we will : And therefore accept of your 

Lot, and be thankful that it is no 


Sic verd Invidiam ef- v 
Rs i ve ne Worley or, there 1can be no end of 


ſeris oculis, f} bona tua 4 / if ry, Jou cannot be '0N and 
non jaQaveris, fi ſcieris aur" Mule Y | 4 Ly 


Jn finu gauderc. Sen, Lap-Daog , 4 Soldier -and- a Þ h#loſopher, 


lays Plutarch , 'Sparta Fig your Propmce, 
om well to-that, and agqut| your - ſelf ; as you ſhould 
0. | ? 
* Thirdy and Laſtly, He that would be free 
from Enyy, muſt wean his AﬀeCtions from the 
World, and learn to value it at: no higher a rate 
than it deſerves. 

Glittering appearances poſle(s our Minds with 
vain Imaginations, and delude us into falſe O- 
pinions ; theſe ſtimulate Deſire, and that pro- 
duces Diſcontent and Envy. 

He then that would: be eafie and quiet in his 
Mind, muſt look upon the World in a better 
Light. He muſt conſider what it is not, as well 
as what jt is ;, or that the Poſleſſion of the Uni- 
verle, if he could Command it, would not re- 
compence the Miſery, the Weight, and Anguiſh, 


that 
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that Envy brings upon us. Al Earthly things, 
ſays Seneca, are«trivial alike ; m their outward Face; 
indeed, they ſeem to differ, but, in truth, they are 


OO EIT... 4. oat 


equally vain ; they are hardly worth” our care, but* 


much below our Envy. 
USE. 

What then remains, but that we endeavour 
to ſubdue our Paſſions, to Maſter our Spirits, 
and live according to Reaſon in the World. 

He is certainly the Wiſeſt Man, who paſſes 
his Life with calmneſs and tranquility of Mind ; 
with a prudent manly Steddineſs and Compolure : 
Who values things according to Weight and Mea- 
ſure, and. purkues his. nds-in a due proportion; 
who keeps his Happineſs within his Power, and 
is not. a Slave to-things without him, 

And he's the beſt: Chriſtian, withour Diſpute, 
who comes the . neareſt to» the Pattern of the 
Holy Jeſus ; who has imbib'd, and is united to 
the Laws of- his Religion ; who ſhines in-the 
Ornament" of 4 Meek and quiet Spirit ; who is re- 
lign'd-intirely to the Will of God, and 1arisfhed 
in all Events. 

Whar ſincere and ſolid Joy, what Honour in 
the World, what glory to God, what regard. to 
the Golpel, would ſuch a Chriltian' Temper 

Ccaulc ? 
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cauſe? What an. cafie: Paſſage. thro' all' the-ya- 
rious Fortunes of this preſent Like does it pap» . 
cure ? till we-arrive art laſt to a;perfeR, ſetcled: - 
State, where we ſhall be filled as full as-we;can 
hold ; where no Emulation, Envy, or Deſpair 
can enter ;* where there will be an eternal ſym- 
pathy berween God and Us; where one audy 
Principle; one Motion, one Defire, one Life, 
one Joy, ſhall a&t us all for ever. To-which may 
God, 8&c. Amen. 
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